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Introduction

My studies on rhetoric and stylistics
in Al-Gahiz’s work

The reason why I have decided to organize this book the way it is organized, is the specificity
of the study I have carried out.

My intention is also to explain the differences in and the controversies around the applicable
scientific terminology and to show the Readers the problems that, at the initial stage of my
study of Al-Gahiz’s works, rendered it impossible to understand the exceptional talent
shown by him in his ‘theory of social communication.’” I was able to present them logically and
completely after making myself familiar with the doctor’s thesis of A$-Sahid Albusayhi
Mustalahat naqdiyya wa balagiyya fi Kitab al-bayan wa at-tabayyun li Al-Gahiz (Beirut
1982/1402h), and with the study of M. Bakhtin Les genres du discours, contained in his
Esthétique de la création verbale (Gallimard, Paris 1984) that originated in the middle of the 80s
of the past century.

Inspired by Jozef Bielawski, my Master and Promoting Professor, I began my doctoral
studies in Al-Gahiz’s Approach to Rhetoric and Stylistics, while doing my scholarship work in
Cairo in 1966. In my studies, I used the Cairo editions of fundamental works by Al-Gahiz: Kitab
al-hayaay GEVSI GO 337ERT19B8), ed? AR GRS Mk HakiR)Cki#aD ABaeR wa ar-
tabyin (3 vol., Al-Qahira 1926-1927, ed. Sandiibi), and Rasa’il Al-Gahiz [‘treaties’] (2 vol.,
Cairo-Bagdad 1385h/1965, ed. M. ‘Abd as-Sallam Hartn).

My research task was, typically for the oriental study method, to find Al-Gahiz’s ideas
of poetics and rhetoric in the broad context of all his works and to follow
them by their systematization.

It was already at the initial stage of my studies that the translation of the title of the work
Kitab al-bayan wa at-tabyin appeared to be difficult. Its sense was not clear. While making
myself familiar with Al-Gahiz’s, student of Mu‘tazili masters, logical and precise
analyses, I could not understand why the first part of the title bayan, which at that time,
I translated following theoretical work of S. Skwarczyriskalll as ‘explication’, or, taking into
account the scope of Al-Gahiz’s definition 2l more broadly as ‘expression’, was followed by
tabyin with its dictionary meaning being ‘elucidation’ i.e. additional synonym that did not bring
anything new to it.

At that period, I assumed only one established version of the title of Al-Gahiz’s work: Kitab
al-bayan wa at-tabyin, following the most renowned authority in the field — French specialist in
Arabic studies Ch. Pellat3l, and following I1.J. Krackovskij 4, Russian specialist in Arabic
studies, theoretician of Arabic poetics from Damascus Amdjad Trabulsi 2L, as well as following
Egyptian editors: Sandib1 and ‘Abd as-Sallam M. Hariin, who based their studies on the



manuscript kept in Cairo. My checking the AI-Gahiz entry in subsequent editions of
Encyclopaedia of Islam confirmed that version of the title 9. It was only C. Brockelmann who,
in brackets, provided another version of transcription of the second part of the title, without any
comments on it: Bayan wa tabyin (tabayyun)d. None of the aforementioned researchers
translated the title of the work, despite translating other titles. It seemed they were not sure
what its correct translation should be.

I passed my doctoral thesis examination in Al-Gahiz’s Approach to Rhetoric and Stylistics in
1970.

On its basis, I published two articles in the “Rocznik Orientalistyczny”®l and suspended my
studies on Al-Gahiz for a long time, focusing on studying and publishing many works in the
field of contemporary Arabic literature.

In 1990, I was invited to the international conference “School of Abbasid Studies” held at
University of St. Andrews in Scotland. The organizers, being interested in my earlier articles,
asked me to give a lecture on Al-Gahiz. My speech: Some Aspects of Al-Gahiz’s Rhetorical
Theory, was appreciated and admitted to printing.[2! Two years later, similar interest was given
to my speech at the subsequent conference ‘School of Abbasid Studies’: Al-Gahiz on Poetry and
Poets. 1% At St. Andrews I met world-renowned researchers occupied with studies on the
Abbasid period, such as: Wolfhardt Heinrichs, Agostino Gilardo, R. Burton, D.E.P. Jackson,
H.N. Kennedy and many others. Those whose studies were of special interest to me were the

researchéys) il Al Gali 7is/wo FRé EWadi{C N4 iidi B BL Seafjpir| Al wisdatcuraed Aot to give

up the studies on Al-Gahiz and to write a book on his theory of ‘expression’ (bayan).

Discovery of the original title
in old manuscripts

The turning point in my studies was meeting at the congress ,,Union Européenne des
Arabisants et Islamisants” in Salamanca of Muhammad BenSarifa, director of the National
Library in Rabat, who sent me a copy of the doctoral thesis of Morocco researcher A$-Sahid
Al-Besayhi (Albesayhi) entitled Literary Critical and Rhetorical Terms in Al-Gahiz’s ,Kitab al-
bayan wa at-tabayyun”™1 —which has not yet been given enough interest in
European and Arab countries.

Therefore, I will briefly present his ideas here. The most essential for his studies of Al-Gahiz
is AlbaSayhi’s providing evidence that the true title of Al-Gahiz’s work was:
Kitab al-bayan wa at-tabayyun

Being a researcher at Al-Qarawiyyin University at Fez, he had an opportunity to study
manuscript no. 1244 kept in the treasury of Al-Qarawiyyin Library, and provides us with
a vocalized version of the title: As-sifr at-talit min al-bayan wa at-tabayyun, ta'llif Abi Utman
‘Amrii b. Bahr Al-Gahiz.112! He also gives evidence of the manuscript old origin.



He also analysed another manuscript kept at the Fayd Allah Library in Istanbul (illustrated
manuscript catalogue no. 1/433, 106, adab), in which Al-Gahiz’s title appears in obviously
vocalized version: Yastamilu hada as-sifru ‘ala gami* “Kitab al-bayan wa at-tabayyun” ta'lif Abt
‘Utman ‘Amriu Ibn Bahr Al-Gvdhiz [...]. He also found that it was the oldest of the work
manuscripts ever found, dated 347 higra, i.e. not even one hundred years after Al-
Gahiz'sH3l death. Despite its vocalization, the title of the manuscript was entered in the
catalogue as: Al-Bayan wa at-tabyin [sic!].H4

AlbusSayhi also researched the manuscript kept at the Kopriilii Library in Istanbul, entitled:
Al-guz’ al-awwal min “Kitab al-bayan wa at-tabayyun” tasnif Abt ‘Utman ‘Amrii Ibn Bahr Al-
GahizH3!

a. Historical evidence

In addition to his research work on manuscripts, the author provided a historical proof
quotingrenowned oriental study specialists who were sure that the titlBayan
wa tabayyun was correct.

As early as in 1838, M. G. de Slane, in the English translation of the work made by Ibn
Hallikan: Kitab wafayat al-a‘yan19 in the part dealing with Al-Gahiz, follows the Arabic text
reading Kitab al-bayan wa tabayyun"Z.

The sdii GERAORI 6F e deleALflbtel byl G i I8 FibfolS L AV Biterarure
(London 1903) and in later French editions (Littérature arabe, Paris 1912 and 1923). Albusayhi
also quotes equal legitimacy of both title versionsat Brockelmann’s and the fact that
famous Egyptian editor ‘Abd as-Sallam Hariin, on the occasion of publishing of Al-Gahiz’s work
in 1948, noticed two different transcription versions of the title: tabyin or tabayyun in various
manuscripts.

b. Logical proof

The author quotes the opinion of Misal ‘Asi, researcher from Syria, and his study Mafahim
al-gamaliyya wa an-naqd fi adab Al-Gahiz U181 in which it was asserted that the title appearing
in several manuscripts Bayan wa tabayyun was correct for two reasons:

a) the word bayan means ‘clear and eloquent expression’, and the word fabyin — means
the same and applies also to the speaker. [underlined by K. S.-B.]

b) the word tabayyun applies to the hearer burdened with the task offahm
(understanding) of (what is linked with bayan of the speaker), whose
task is ifham (providing for understanding %! [underlined by K. S.-B.]

That is how contemporary Arab researchers brought back true meaning to Al-Gahiz’s word
being so essential to the title of his work and to his whole theory — the meaning that had been



changed by careless copyists, who tried to correct the author2%, Here, I give many thanks to
those researchers and to M. BenSarifa, who enabled me to get acquainted with AlbeSayht’s
work.

On the basis of the above convincing evidence that the title of Al-Gahiz’s work was K. bayan
wa tabayyun, 1 translated it using the words ‘communication and perception’. Next,
I formulated the hypothesis that Al-Gahiz was the first in the Arab world and in Europe to
invent and formulate the theory of social communicationHaving compared his
ideas with works of M. Bakhtin, I found that Al-Gahiz’s theory was more extensive and
formulated more precisely than Bakhtin’s. Therefore, I accepted the invitation extended by
Professor Miklos Mar6th to take part in the conference in Piliscsaba, organized by Pazmény
Péter Catholic University, and delivered to the Arabic study specialists my speech entitled Entre
Al-Gahiz et Bakhtine 211

At that time, I took Al-Gahiz’s advice:

If you wanted to be occupied with that art (sin@a) [...], you made gasida, produced oration or wrote a treaty [...],
present your work to researchers. And if you see they are listening carefully, their eyes looking at you and [can hear]
those who ask for it [...], serve it [...] [B., t. 1, p. 176].

The Arabic literature researchers were surprised to see an attempt at comparing Al-Gahiz,
Arab researcher of the 9" century, with M. Bakhtin, famous theoretician who inspired the
modern HALFRMLERHO PIRIND(Gh e ARG L ALY SIAIRRITACERR texes,
I could seefully defended and thoroughly-thought out, coherent theory of
social communication, free from ages-old copyists’ errors, admitted to be more complete
and based on broader approach than that of Bakhtin’s.

For the content, if alive — likes to shine, and if obvious — wants to call out.[221

Life and work of Al-Gahiz

Abii ‘Utman ‘Amr Ibn Bahr al-Fukami al-Basri, known under the nickname Al-Gahiz (Boggle
Eyes), which he accepted with his inborn sense of humour, was born in Basra ca. 776. His
family was probably of Ethiopian origin and taken care of by Arab tribe Banu Kinana. He was
educated in Basra, which in his young years was one of the two famous centres of Arabic
science and literature, the other one being Kufa.

Al-Gahiz felt himself one hundred per cent Arab and throughout his whole life he
consistently defended Arabic tradition and culture, both old-Arabic of the al-gahiliyya time (6™
century) and Muslim, against the influence of the old culture of defeated Persians ( as-
suibiyya), which, beginning from mid 8" century, was disseminated by Persian origin
secretaries of the caliph chancellery, and next, during the rule of Hartin ar-Rasid (786—-809), his
viziers of the Persian Barmakid family and their caliph court confidents.



Al-Gahiz was an exceptionally talented pupil of philologists from Basra. Those were famous
scientist: Abi ‘Ubayda (died 825) and Al-‘Asma‘T (died 828), his teachers of Arabic language,
old and his contemporary Arabic poetry, history, geography, as well as Arabic customs and
traditions. It was not long that, thanks to his talents, brightness and independence of thinking,
he was admitted to intellectual elite circles of Mu‘tazilites, inspired by Greek knowledge.
Contacts with them broadened Al-Gahiz’s creative and scientific horizons. Mu‘tazilites allowed
conducting philosophical discussions of religious or scientific issues. They introduced the
rationalist doctrine in order to explain provisions of the Koran and Islam tradition (kadit). They
were adherents of five principles:

1. There is One God and he is the Creator of the world

2. Koran has been created by God [and not ever existing as maintained by Muslim
orthodoxy]

3. Koran is ‘splendid’ as regards the content and form

4. A Muslim who has committed a serious sin [e.g. polytheism, apostasy] is in the ‘middle
position’ between ‘the faithful’ and ‘non-faithful’ (munafiq)

5. They assumed personal responsibility of an individual — faith involves avoiding sins,
specifically serious ones; in the Koran God specified what is good and what is bad, and
this is to be observed; thereby rejecting the principle of predestination and promoting
PREFANHTE RRIS 318780, (85 &0 SU GRS VR MeKke BhlAa

u‘tazilites were named ahl al-‘adl wa at-tawhid, i.e. people of righteousness and of single

[God].[23] They were most influential during the time of the ruling of caliphs Har@in ar-Rasid
(786—-809) and Al-Ma’'miin (813-833). The latter one acknowledged their doctrine as applicable
throughout the whole caliphate.

The most distinguished scientist Mu‘tazili were Ibrahim Ibn as-Sayyar an-Nazzam (died ca.
825) and Bisr Ibn al-Mu‘tamir (died between 835 and 840). Their works were lost, or destroyed
on purpose, during the time of the ruling of caliph Al-Mutawakkil (847-861), who condemned
their doctrine as heretic. Their teaching has remained only in fragments, as quoted in Al-
Gahiz’s books. He studied Greek philosophers” works at An-Nazzam’s, specifically Aristotle’s
Logic and Zoology, thanks to which he acquired the skill of precise reasoning and developed his
interest in nature. Another master, BiSr Ibn al-Mu‘tamir, made his talented student take interest
in art of words and rhetoric, which later on resulted in Al-Gahiz’s original, first time formulated
theory of social communication He truly appreciated scientific terminology developed
by Mu‘tazili scientists, which is visualized in preciseness of the terms used by him in his works.
First of all, however, he took from his masters’ deep religious Muslim thinking, seeking justice
and truth, and ethical principles, and made them the basis of his thinking. His work
is characterized by precision and logic of scientific discourse despite purposeful
‘work embellishing with poetry, anecdote and stories’ in order to provide readers with
entertainment, so characteristic for adab type works.



Al-Gahiz was a scientist of very broad interests, strong critical mind, intelligent and keen
observer of life and nature. He had outstanding literary talent and sense of humour.

He died in 868, as the legend says, buried among books in his library.

Work

The life and work of Al-Gahiz took place at the turn of the (8™ and the 9 century — a very
interesting period of flourishing Arabic-Muslim culture, in which there still concurrently
existed: spoken word (lafz), i.e. poetry, tribal speeches, evening storytelling while sitting by the
fire (samar) — preserved from the period of al-gahiliyya, as well as official speeches of caliphs,
judges and governors, preaching in mosques and by wandering preachers. Writing ( hatt) was
already appearing, with old Arabic poems written down by philologists, as well as written down
speeches, preaching, stories, etc. It was at that time that short treaties (rasa’il) appeared, and
next, extensive scientific works and adab — beautiful, erudite, popular science prose. The term
adab had several meanings — from personal culture, good manners acquired through knowledge
required to be learnt by an educated man (adib), to the above-mentioned kind of educational
and entertaining prose, embellished with poem quotations.

Al-Gahiz achieved fame as the writer of many-volume works of adab type, and as the author
of concise, logically composed treaties.

In hid/wbydtiad\(Rasa iy Dha ke el Gtk bty g0 Erhidgliipha EoidEn MisdfyApolitics,
and customs, presenting details of life of the complex community of the Abbasid time. This
subject area also includes his social-tradition work Kitab al-buhala@ [‘Book of Misers’], in which
he ridicules greediness, always criticised by Arabs since pre-Muslim times. Al-Gahiz attributes
that feature mostly to people of Persian origin, adding to the text attractive satirical poems and
entertaining anecdotes.

Selected chapters and fragments of his extensive works are erudite and at the same time,
strictly scientific in nature e.g. those of: Kitab al-hayawan [‘Book of Animals] and Kitab al-
bayan wa at-tabayyun [‘Book of Communication and Perception’]. ‘Book of Animals’ contains
much interesting information about animals and descriptions of animal kinds, inspired to some
extent by Aristotle’s Zoology23! Al-Gahiz also provides findings resulting from own observation
of the nature, quotes folk beliefs and legends pertaining to particular animals, finally poetic
quotations, in which animals are named, with descriptions of hunting, and even a detailed list of
subjects of poetic comparisons, e.g. a ruler may be compared to a lion or an eagle, a beautiful
girl to a gazelle, etc. The author passes from one animal kind to another and adds many
digressions in order to keep the reader interested, and by no means, make him bored.

Probably already during the process of writing of Kitab al-hayawan and of observation of the
manner in which animals communicate, or their reaction to impulses coming to them from
surrounding nature, Al-Gahiz began to think of and develop the idea that brought him to
formulate his theory of communication and perception He devoted his whole next



work to that theory.

So, he presented his basic principles of ‘communicating’ already in ‘Book of Animals’, and
their final version in Kitab al-bayan wa at-tabayyun. Some issues belonging to the area of
rhetoric, poetics, and eloquence were additionally included by him in his later written ‘treaties’.
As it is known, at that time, works were written by hand and copyists were commissioned to do
that work. Thus, it was impossible for the author to supplement or develop individual topics;
this was possible in his next works. Therefore, it is very difficult to trace individual elements of
Al-Gahiz’s theory, being so exceptional in the 9 century. Surprisingly, all his works examined
in details reveal their elements as a clear, coherent, logical composition.

Majority of his contemporary researchers, later Arab authors, and European Arabic
philologists being their successors, used to underline ‘chaos’ in his works. There were only a few
who were able to see his genius. One of them was Jozef Bielawski — my master and promoting
professor, who, while inspiring me to choose Discovering of Elements of Rhetoric and Poetics in
Al-Gahiz’s Works as the subject matter of my doctor’s thesis, provided me with precious advice,
fully appreciated by me after years of my work. He drew my attention to the need of making
a detailed research of all his works and treaties. In 1991, while giving a speech on Al-Gahiz in
Scotland, I could hear the same opinion from Professor Wadi‘a Nagim, being a renowned
authority in Al-Gahiz’s work research.

I can remember how enthusiastic I was when, unexpectedly, I discovered very essential parts

of Al-Gig's|thgpryi i preaties sHas gered torbe deglingwithodiffeséntoubiestapatiers. And

more important that, when put together, they made an unusually logical and coherent
theory.[28]

The researcher distinguished himself by clarity of mind and preciseness of lecture, as well as
broadness of horizons as creator, due to which his ideas are found to be so fresh nowadays.

In this book in the article Al-Gahiz’s Theory of Social Communication, 1 present Al-Gahiz’s
theory of ‘communication and perception’, which I compare with Mikhail Bakhtin’s, second
half of the 20 century, known theory of ‘discourse’. Al-Gahiz’s theory deals with all kinds of
works of his contemporary authors: poets, speech-makers, writers, any people speaking or
writing, and analyses their contents.

He devotes special attention to eloquence, its virtues and vices. He is the first one, preceding
even famous Ibn al-Mu‘tazz (died 908), to discuss rhetoric figures. Al-Gahiz's works are
a source of valuable knowledge about the ‘golden age’ of Arabic culture. At the same time, he is
an excellent stylist who writes with imagination, uses original metaphors and comparisons. He
1s also skilful at selecting poetic quotations and entertaining anecdotes.

In several places I compare Al-Gahiz’s opinions with opinions of other known adab authors
of literary works, for example with Ibn Qutayba (828-889), his rival. As regards Al-Mubarrad,
let me use the following quotation from Janusz Danecki’s, author’s of a monograph on the Arab
author, which reads:



Another famous work of Al-Mubarrad was Al-Kamil ft al-adab [Supreme Book on adab] — a kind of literary selection
of stories, anecdotes and poems, with author’s philological comments and digressions.

Later on, he says:

In contrast to Al-Gahiz [...], in Al-Mubarrad’s work there are no theoretical or literary issues or author’s considerations.

Al-Gahiz speaks in his own name. Al-Mubarrad prefers to quote others.[2Z1

Focusing on the subject matter of my study, I put aside other fields of knowledge being
important in Al-Gahiz’s work (e.g. zoology, political science, ethnography, etc.).

Zapraszamy do zakupu pelnej wersji ksigzki
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Przypisy

Introduction

[11 S. Skwarczyriska, Wstep do nauki o literaturze, volumes 1-2, Warszawa 1954.

[2] Presented by me in details in articles: Al-Gahiz’s theory of social communication and Some aspects of Al-Gahiz’s rhetorical
theory in this book.

[3] Ch. Pellat Le milieu basrien et la formation de Gahiz, Paris 1953.
[4] LJ. Krackovskij Otcherk razvitya poetiki u Arabov [in:] Izbrannye cotchinenya, vol. 6, Moskva 1960, pp. 131-179.
[5]1 A. Trabulsi La critique poétique des Arabes, Damas 1956, p. 53.

[6] EI, French ed., 1913, vol. 1, p. 1029; EI, German ed., 1913, vol. 1, p. 1044 after ed. K. al-bayan wa’t-tabyin, Bulaq 1313
h. EI2, English ed., 1965, vol. 2, p. 386, Ch. Pellat in the entry: Al-Gahiz gives the title K. al-bayan wa at-tabyin after ed. ‘Abd
as-Sallam Hartn, Caire 1948-1950.

[7] C. Brockelmann, GAL, III Suplementband, Leiden 1942, Brill, p. 825.

[81 Les opinions d ’Al—(v}dhig sur lécrivain et l'oeuvre littéraire, RO XXXII, vol. 2, 1969 and Les ornements du style selon Al-édhi_z,
RO XXXVI, fol. 1, 1974.

[9] “Occasional Papers of the School of Abbasid Studies”, No 3, 1990 (publ. 1991).

[10] Ibidem, No 4. 1992 (publ. 1994). In this book I present extended version of this article.

[11] Sh. Albushayhi, Mustalahdt naqdiyya wa balagiyya fi ,Kitab al-bayan wa at-tabayyun” lil-Gahiz, Bayrouth 1982.
2] Op. cit., p. 36.

131 Op. aity, p. 33. : : : : :
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[15] Op. cit., p. 35.

[16] Ibn Khallikan’s Biographical Dictionary, transl. by M.G. de Slane, Paris 1838, vol. 2.

[17] Albusayhi, op. cit., p. 28.

[18] Ed. Bayrut 1974.

[19] Migal “Asi, op. cit., p. 40, after: A$-S. Albasayhi, op. cit., pp. 31-32.

[20] Al-Gahiz warns against them, see article Les opinions d "Al-Gahiz sur lécrivain et l'oeuvre littéraire in this book.

[21] Published in Problems in Arabic Literature, ed. By Miklos Maro6th, The Avicenna Instutute of Middle Eastern Studies,
Piliscsaba, 2004, pp. 91-101.

221 Al—Gﬁhiz, Kitab at-tarbr’ wa at-tadwir, [in:] Tria opuscula, ed. Van Vloten, Leiden 1903, p. 96.
[23] Cf. Mutazila, [in] EI, vol. 3, p. 783.

[24] Ca. 40 treaties have been preserved.

[25] See: Wadra Nagim, Mangilat Al-Gahiz ‘an Aristii fT “Kitab al-hayawan”, Kuwayt 1985.

[26] The reader will notice easily that Al-Gahiz’s opinions and deliberations which I quote in my book are coherent and logical in
their entirety, even though expressed in different works, volumes and pages or even treaties. Despite intermissions and digressions,
the author perfectly controls the principal idea of the given work. It was his Arab commentators who got lost, not rarely thanks

to copyists’ errors.

[271 J. Danecki, Literatura i kultura w imperium kalifow. Studium tworczosci adabowej Al-Mubarrada, Ed. UW, Warsaw 1982,
p- 101.
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* Treasures of Orient * To be a woman

» Contemporary Asia and Africa * Everyday life in...

* Journeys — Countries — Peoples * Life in Japanese style
e Literature of transformation * Topic of the day

Prowadzimy sprzedaz wysytkowa
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